THE VALLEY OF
THE DRY BONES

The Conditions That Face
Black Feople in America

A A |, [ustrated by El Hagahn ==

\ == -— = :: —

—

Living De ad

e : === AN 4 o=




THE VALLEY OF THE DRY BONES
The Conditions That
Face Black People in America

by Rudolphf R. Windsor
llustrated by El Hagahn

The Valley of the Dry Bones: The Conditions
That Face Black People in America, by
Rudolphf R. Windsor, is a fascinating com-
pilation of history, anthropology, sociology,
and theology. In clear, limpid prose, Windsor
tells the history of the black people, from
biblical times until today. Drawing exten-
sively upon the Bible and many works by
eminent scholars in various disciplines, the
author has created a work that is at once
inspiring and intriguing. He seeks to prove
that the black people, more properly called
“Black Israelites,” are truly God’s chosen
people and, as such, should become more
aware of their unique heritage. The Valley of
the Dry Bones represents a first step in this
admirable endeavor.

In the latter half of the book, Windsor
moves from biblical times to the present. Not
only does he delineate the problems blacks
face, but he also offers some solutions. To-
gether with the lucid text are illustrations that
are both timely and relevant. Windsor, in
addition to knowing his history, has a wealth
of common sense that he shares with his
readers. No dusty volume of willingly forgot-
ten data, The Valley of the Dry Bones is a
controversial and daring volume. That rare
work of scholarship, a book that makes the
lessons of history pertinent to the modern
reader, The Valley of the Dry Bones offers
its readers a glimpse into a field of research
that indeed merits a great deal of attention
and careful thought.

10.95 ISBN  CE——_—_




Biography

RUDOLPH R. WINDSOR, a native of New Jersey, settled in
Philadelphia, where he attended Community College, studying
Psychology and Political Science; Gratz College, where he
majored in Hebraic Studies; and Temple University, where he
majored in Middle Eastern Studies. He received his B.H.L.
degree in 1978. He says of his book, ‘“My motive in writing it
was to give the true history of the Afro-American, which has
been suppressed and excluded from American textbooks.
Moreover, the books that had been written on the Afro-American
were grossly distorted and filled with misinterpretations and race
prejudice. I was convinced that only when more Afro-Americans
and liberals begin to write history, would more truth be revealed.”
The author realizes that the current educators shouldn’t be blamed
for these conditions because they only inherit them from previous
generations.

Mr. Windsor loves children and has four sons and one
daughter. Professor Windsor is the author of the book: From
Babylon to The Timbuktu.

The Valley of the
Dry Bones

The Conditions That Face
Black People in
America Today

Rudolphf R. Windsor

lllustrated by EI Hagahn

Windsor’s Golden Series
P. O. Box 310393
Atlanta, Georgia 30331



First Edition 1986
Reprinted 1988 by Windsor Golden Series

Third Printing, 1990
Fourth Printing, 1991
Fifth Printing, 1992
Sixth Printing, 1993
Seventh Printing, 1994
Eighth Printing, 1996
Ninth Printing, 1998
Tenth Printing, 1999
Eleventh Printing, 2000
Twelfth Printing, 2001
Thirteenth Printing, 2002
Fourteenth Printing, 2003
Fifteenth Printing, 2004
Sixteenth Printing, 2006

All rights reserved, including the right of reproduction in whole
or in part, in any form or by any means, electronic or mechanical,
including photocopying, recording, or by any information storage
and retrieval system. No part of this book may be reproduced
without permission in writing from the publisher. Inquiries
should be addressed to Windsor Golden Series, P.O. Box 310393,
Atlanta, GA 31131-0393

Copyright ©by Dr. Rudolph R. Windsor, 1986

Manufactured in the United State of America
ISBN: 0-9620881-0-2

Library of Congress Catalog Card No: 83-90249

Contents

Preface

1. ECONOMIC, SOCIAL, AND POLITICAL
PROBLEMS OF AFRO-AMERICANS

Introduction

The Attitude of Black Customers toward Black

Businesses

The Lack of Black Business Results in the Destruc-

tion of the Black Community. How So?

The Eurasian Invasion of the Black Community
The Black Political Struggle after the Civil War

2. THE BIBLE: AN AFRICAN BOOK
African People and Places
The Color of the Israelites
The Curse of Leprosy
Afro Hairstyles in the Bible
Color: It Doesn’t Matter?
Notes

3. CURSES
Worldwide Dispersal
Biological or Physical Curses
Economic Curses
The Curse of the Loss of Identity

vii

51
52
54
57
58
62
64

67
67
68
70
74



Psychological Curses 82

The Miami Race Riot 88
How to Get Unity and Power 90
Summar 94
Naed %5 Preface
4. THE RESURRECTION OF A DEAD NATION 96 _
Is There a White Jewish Racism? 108 For many years, I have analyzed and reflected on the prof(.mnd-
The Sephardim or Afro-Asian Israslites 111 problems of the black people in America and the problems of
Déstrnckion of the Alo:Adas Tsraclites 112 mankind, in general. I believe that there are definitive reasons
The White Jews versus the Black Israelites Con- for the plight of the black people. I maintain that the sufferings
Woversy 113 of the black people did not Ilappen by accident, but are the
Who Are the Falashas (Ethiopian Black Jews)? 118 direct result of the violation of universal divine laws, “and
Zionist Racism against the Black Jews of Ethiopia 119 until black people study and correct these violations, th(j'n and
Andrew Young versus the White Jews 193 only then can we extricate ourselves from \the cesspool of social
Teso Istdoli Soclotiog 194 destruction.” He that does not learn from his mistakes is
The Unity of Jews and Israelites 126 - doomed to repeat .them. _
Nites 198 I strongly advise the reader to read my first book, titled
From Babylon to Timbuktu. This book is a history of the
5 WORLD WAR III AND ITS SECRET CAUSE 129 ancient black races, including the black Hebrew Israelites.
The Judgment of the Lord 131 By reading my first book, the reader can acquire a background
The Russian Tavasion of the Middle East 135 knowledge of many important points discussed in this, my
Eastern Europe 137 second book. - ;
Thie Northeen Army or Blos 137 It behooves me to express my appreciation to the faculty
Persia (Iran) 140 of Gratz College and Temple University, who taught me much,
T 141 although it was the knowledge of my remote and recent ances-
Ruisan Dorinationef the Tilkuiss Satss 143 tors and their affiliation with the Marcus Garvey movement
The Nature of the Russian Armed Forces 146 that gave me the key to the true understanding of black history.
Salvation Ts/of the Jews (Tsraelites) 158 Without this key to understanding, the established edm,:atkm.a]
institutions would have brainwashed me into a state of confu-
i7.2: sion and deception.
Efitography 10l Moreover, I want to express special thanks to the black

teachers and rabbis (Able Respes) and my family: mother,

vii




Leatta Jones; wife, Mary; uncle, Stanley Clark; brother, Cole
Windsor; and cousin, Zipporah Clark, for their patience and
understanding.

The Valley of
the Dry Bones

viii




Economic, Social, and Political
Problems of Afro-Americans

Introduction

With the many problems confronting the black people in
America, the economic problem is probably foremost in impor-
tance, because it concerns survival (meeting the bill pay-
ments). Later in this book, I shall deal with the social and
political behavior of the black people in America. In chapter
3, I shall convey my reasons why I believe the black man is
trapped in a state of terrible social decay; afterward, I shall
give my solutions to our manifold problems. In the meantime,
I shall analyze, first of all, the negative behavior of the Afro-
Americans in the economic sector.

Because of the increasing rate of unemployment among
Afro-Americans, especially the youth, and the rapid immigra-
tion of Orientals (Koreans, Laotians, and Vietnamese) to
America, it behooves me to explain some of the reasons black
people do not own more businesses and have a higher rate of
employment.

The black people in this country don’t control more
businesses because of their false orientation and negative
thinking. (As a man thinkest, so is he.) Gradually, after many



years, I have experienced and learned that events and things
in this world just don’t happen by accident, but are caused
by man, who is under the influence of the Universal Divine
Presence. Where there is an action or deed, there will be,
sooner or later, a reaction; this is universal law. For example,
if you plant a seed in fertile soil and it gets proper rain and
sunshine, the reaction is germination (growth). If you beat a
child constantly without demonstrating love, the reaction will
be fear or hostility. After the black man had been torn away
from the umbilical cord of mother Africa, brought to America,
and divested of his true history, culture, and language, some
of the black leaders directed and steered the black masses
toward the road of assimilation and extreme integration in
every hostile aspect of American life, rather than directing
the black people to construct their own thriving communities
and businesses.

The psychological reaction to this kind of leadership took
shape like a maniacal fever. Integration meant (for blacks)
uniting with the white race in politics, businesses, and social
entertainment, but black people had no bargaining power.
“White was right"—it was the best and no less, people thought.
The integration mania grew in such great proportions that
black people, unaware of their glorious history, believed that
to be black or dark-skinned meant to be inferior. The saying
from 1900 through the late 1950s was “if you are black, get
back.” Aside from the Moorish American, some Muslims, Gar-
veyites, and the black Hebrew Israelites, most black Amer-
icans believed in integration at any price, even at the cost of
their lives at hands of the Ku Klux Klan. To most black people,
integration meant riding in the front seats of trains and buses,
eating and sleeping in white restaurants and hotels, going to
white theaters and movies, and working in any and all kinds
of white businesses in order to be around white people, with
the purpose of dating and sleeping with them. With this kind
of self-hatred and integration fever spreading like wildfire,
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the reactions of the black masses were obvious. They thought,
We don’t want to establish any black businesses: we only want
to work in the white ones and advance up into white society.
Many years ago, I overheard a black man saying, “If we estab-
lish black businesses, we shall be segregating ourselves.” This
is the fundamental reason why so few black people have
businesses in America. However, there are also other reasons.

The second reason that there aren’t many black businesses
is that there is no tradition—the passing down of the businesses
from father to son—like you find among other groups. For
vx;unpkle, the Italians have Giodano and Sons, the Jewish
people have Levin and Sons, and the Irish have Daugherty
and Sons. This is not to say that some blacks don’t hand their
businesses down to their children, but in proportion to other
ethnic groups, blacks don’t have many businesses to hand
down. Another reason is that blacks are conditioned to the
work hours of nine to five and, in the beginning, to be success-
ful, most small businesses must be open for at least twelve to
sixteen hours. In addition, many small businesses don’t require
a lot of money, but require a reinvestment of the profits—that
is a turning over of the money you make back into the business.
Many people can not afford to do this, especially if they have
to hire help and have many other expenses. In this case, family
support is necessary. Lastly, many blacks do not enter the
business world, because they feel that it is a white man’s
domain or the domain of other ethnic groups.

The Attitude of Black Customers
toward Black Businesses

The attitude of many black customers toward black
businesses is negative in various manners. Many of us are
familiar with the crab complex or crab attitude; this expression
originated from the nature of the crabs in a barrel. If one crab
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will make an attempt to get out of the barrel, the other crabs
will invariably pull him back into the barrel. The crab attitude
manifests itself in many ways among black people, and it can
be defined as any negative, unhelpful behavior in which a
particular race of people work against each other, especially
when the members of the race have common problems inher-
ent to the entire group—for example, racism, unemployment,
a low ratio of education, high crime rates, and so forth. Like
the crabs that have a common problem of being enclosed in
a barrel, nevertheless, they will work against one another and
pull each other down. Likewise is the behavior of hundreds
of thousands of black people in America.

Some time ago, I had a bad experience with a woman
who acted like a crab. I had a refreshment cart, which I pushed
around the streets. After I had made a complete circuit of the
neighborhood, it was my practice to wait fifteen or twenty
minutes on a certain busy corner to serve my customers.

When I was starting to make another circuit of the neigh-
borhood, a certain woman, a known bigmouth, yelled out to
me, “Hey, mister, we don’t want you selling around here; we
are trying to keep someone from opening a store on the
corner!”

I said, “I am not a store; I am a vendor.”

The woman asked, “Do you have a license? Show me
your license!” I replied angrily, “I don’t have to show you my
license.” (As a matter of fact, I had the license, but I was only
obligated to surrender it to the police or the agent from the
Department of License and Inspection.)

She said vehemently, “If you don’t show me your license
I will call the police. ”

I exclaimed, “Call the police!” Then I asked her, “What
are you interested in the most—prohibiting me from selling
around here or seeing my license?”

She did not answer me, so I went on my way. About a

half-hour later, while I was selling my refreshments, a police-
man drove up alongside of me and requested to see my license.
I showed it to him, and he read it and said, “You are all right;
continue on with your business.”

If you are like me, you can probably conjecture what the
white police officer thought and said to his relatives and
friends.

Let us pretend for a moment that the police officer is
attending a party and one of his friends approaches him and
asks, “How are things going in the police department, Joe?”

Joe answered, “Everything is pretty good. The other day,
they transferred me to an all-black neighborhood, and I am
learning a lot about black people that I didn’t know before
but had only heard about.”

“What do you mean, Joe?”

“Well, yesterday I received a call about a man selling on
the streets without a license. After investigating the situation,
I found out that the man had a license. You see, many people
complain that black men are lazy and don’t want to work, and
yet when one found a job and tried to make an honest living,
without stealing, one of his own kind reported him to the
police. I just don’t understand these n rs; they are against

‘their own kind, and they have a nerve to talk about white folks.”

Many black people have their own personal stories that

‘they can tell about the crab complex.

There are many other negative attitudes that black people

have toward black business people; some are understandable,

and others are not. First of all, many blacks believe that a
black man or woman should not be in business; many believe
that this is a white man’s domain. Moreover, they look at
another black businessperson as if to say, “You should not be
in business” or “How in the hell did you manage to get into
business?” Some say that a black man’s prices are too high,
but they never say the price of alcoholic drinks is too high.



In addition, when you reduce your prices some say the prices
are too low and think that something is wrong with your prod-
ucts.

When I was in the fruit-and-vegetable business, I sold
tangerines, twenty for one dollar.

Once a lady said to me, “Twenty for a dollar? How can
you sell them twenty for a dollar? What is wrong with your
tangerines that you are selling them so cheap?”

“Nothing,” I said. “If you don’t want twenty for a dollar,
I'll sell you ten for a dollar.”

This story proves that you cannot satisfy everybody all
the time. Now, let me explain more about high prices.

Most black business people have to charge more for their
products, because they simply pay more; any small-business-
man, whether he or she be black, white, or yellow, has to
charge more, especially if he is black. The black businessman
does not belong to an association. Therefore, he can't buy
his products collectively and obtain a greater discount or
bypass the wholesaler altogether. If the black public wants
greater employment and more black businesses, they will have
to bear more of the burden of high prices from some black
business people. This is a sacrifice that we must bear for the
benefit of the entire community. This is not asking too much,
because many black people, in the first place, are “penny wise
and pound foolish.” This saying is derived from the English
monetary system, in which a pound is something like a dollar.
So the cliché above refers to a person who endeavors to save
a little and, on the other hand, is foolish, because he spends
or wastes a lot. When a black person is financially able to buy
from a black business and refuses to do so, but buys from a
supermarket to save ninety-nine cents and, after that, goes to
the seashore or on any type of vacation and spends anywhere
from five-hundred to five-thousand dollars, he is pound foolish.
Moreover, if a person goes to a supermarket rather than a
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black business and then goes to the liquor store or the bar
and spends anywhere from two dollars up to two-hundred
dollars, he is foolish and pound foolish, with no racial pride
or principles.

The Lack of Black Business Results in the
Destruction of The Black Community. How So?

“The lack of black business results in a higher rate of
unemployment, especially among males and youths, leaving
thousands of black males idle, standing on the corners cursing,
drinking, shooting craps and scheming to commit crime. As
a result of unemployment, the crime rate skyrockets. Empty
stores become burglarized by the unemployed men: the de-
cent, stable people in the community move out, but before
they can sell their homes, the dwellings are vandalized by the
unemployed and the dope addicts, who seek to sell what they
have stolen in order to satisfy a seventy-five-dollar-a-day habit.
Of course, the price of dope is set by the kingpins of organized
crime syndicates who saturate the neighborhoods with the
poison that destroys all communities and particularly the black
ones. Blacks rip each other off by saying, “A nigger ain’t shit,”
bringing down the esteem and self-image of a people trodden
underfoot for generations. Those unemployed become poor
family supporters; the basic unit of society, the family, is bro-
ken up. The black woman becomes tired of her unemployed
man or husband. She does not need him anymore. She is
cither working or on welfare and does not respect the black
male anymore. She can get all she wants from the system,
which caters to the woman. The system gives her a job quicker
than her man. If she is not working, she gets food stamps,
money, medical assistance, and a grant for college. All she



needs is a baby or two or an apartment, and the state will not
be late with assistance.

This kind of behavior in the black community, the crime,
the vandalizing, the dope traffic, the self-hatred, the breakup
of the family, causes division in the black community. There
is a class struggle and a sex struggle in the black community:
The stable and financially secure blacks are against the dire
hard-core and abject poor. The men and woman are against
each other. The women cannot respect the men. The root
cause of most of these problems is the unemployed black male
who displays a bad image in the community. Many of these
unemployed burglarize what few black stores there are, forcing
them to close up in disgust. This kind of situation produces
self-contempt among black people and leaves a vacant store
available for members of other nationalities to occupy.

The Eurasian Invasion of the Black Community

The word Eurasian means European-Asian (a person that
is of these two bloods). However, here I mean the influx of
Europeans and Asians into the black ghetto. In this section,
I shall examine the impact that the other ethnic groups, par-
ticularly the Orientals, are making among the black people,
especially in the larger cities.

In recent years, the black community has had a rapid
influx of Orientals, including Koreans and Vietnamese. Most
of these Orientals have settled in the large cities, and some
have settled in smaller towns across America. Some Orientals,
as well as other immigrants, are told to open up businesses in
the black community; they are told what to sell, what black
people like to eat. It seems as if there are Koreans on every
corner, and in between the corners, you find more Koreans,
Greeks, and the new immigrant Italians. In the city of Philadel-
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phia, you find a new pizza shop franchise. These Italians came
into the black community a short time ago. Some of them
can’t speak English but have become our lords and masters.
They collect our money and give us steak sandwiches and
pizzas. We work hard all week, the few of us who are employed,
then often wait in long lines to be served by Europeans. We
sometimes accept insults from them that we would not accept
from another black person, and yet we continue to take our
money to them, like docile lambs. These immigrant
businessmen make us feel as if they are our lords and masters,
like Genghis Khan, the pharaohs, and the Caesars of ancient
Rome, and we are their subjects.

We give homage to them. In which way is this true? We,
as a race, allow them to establish stores in our areas. We watch
them do it and do nothing about it. We go bowing unto our
lords, taking them baskets full of our money; we are happy
to take it to them, because we recognize that we are weak,
and they are strong. We respect and honor them. If this weren’t
true, we would not patronize them. We say in our hearts,
Mr. White Man and Mr. Yellow Man, you can have my money .
But a n——r’s teeth may grit, but none of my money shall he
get.

Most foreigners ought to be grateful to the black people,
because we employ tens of thousands of foreigners and at the
same time unemploy ourselves. Can a people be so stupid?
Yes! When a people are brainwashed, they can be incredibly
stupid. We employ foreigners in this manner: After the aliens
have established businesses in our communities, we the un-
employed (blacks have the highest unemployment rate) take
our money to them, making jobs available for the fathers,
mothers, sisters, brothers, sons, daughters, and friends. By
taking our business to them, we are keeping them employed
and keeping ourselves unemployed; it is as simple as that.
The aliens take the money that we give them and help their
own race. They take our money to help newer immigrants to
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preoccupied with sports, dancing, and music, carry-
ing loud radios in the streets as big as luggage bags.
These radios are so loud that the Martians could
hear them from their remote red planet.

11. Black people are dead, because so many of them lie
to each other perpetually, well knowing that they
have no intentions of fulfilling their promises in the
first place.

12. Black people are socially dead, because most will
not accept the word of another black man unless
that word is confirmed by the white power structure,
but a Jim Jones from California was able to take 900
black people to their death, all in the name of religion
and integration.

13. Black people are dead, because the crime in the
black community is the highest in the nation in pro-
portion to the population and most of this crime,
which eats like a malignant cancer, destroying the
foundation of our community, is committed by
blacks against blacks.

Absolutely, blacks are socially and mentally dead for all
of the aforementioned reasons.

Considering the fact of the individual advancement of
some blacks and the deplorable conditions that prevail in the
black community today, this is a contradiction. Every day, we
hear and read about the ways other ethnic groups built their
social institutions around their cultural heritage. But some-
thing is wrong when black social institutions have not arrived
at the conclusion that African cultural heritage is a necessary
element for the development of a healthy, breathing black
community.

So I prophesied as he commanded me and the breath came
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into them and they lived and stood up on their feet, an exceed-
ingly great army.
Ezekiel 37:10

What does the breath symbolize? We have learned that
the bones, sinews, and flesh represent the unification of dis-
persed families after the emancipation from slavery and the
skin represents the attaining of higher positions in all areas of
American life, with the assistance of the federal laws.
Nevertheless, this did not solve the gross chronic social prob-
lems as experienced and suffered by the masses of the black
people. Why? Because the most important element was lack-
ing: the breath. Without this breath of life, the black man in
America can be compared to a corpse lying in a $50,000 casket.
dressed up in a $500 tuxedo, wearing a $100,000 diamond
ring on his finger, a solid gold watch on his wrist, and a pair
of $200 shoes on his stinky feet.

The appearance of this black man lying in his luxurious
casket dazzles the imagination of many other ethnic groups.
They ask the question “What good is his wealth?” He does
not have any life, but a deceptive glowing image among the
galaxy of peoples of the earth. The other ethnic groups say
that the blacks have some movie and television stars,
educators, supervisors,  doctors, lawyers, engineers,
sportsmen, singers and so on. But these blacks that have made
it do not help blacks who need help. They let the masses of
the blacks linger in the cesspool of ignorance, unemployment,
filth, and crime. The few black men and women that have
and the masses that don’t have, represent the cancerous corpse
lying in the casket without breath.

Now, the breath, which is so necessary for the resuscita-
tion of the black man from his state of death and social decay,
represents many things, such as: the law and spirit of God, a
return to the African-Hebrew-Israelite-Judean identity, na-
tionality, culture, history, and language. It is the acquisition
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expand their businesses. The Italians give to the Italian bus-
iness association; the Koreans give to the Korean association,
and so on. You can’t blame any race for helping their own.
This is what God wants each race and family to do: Help your
own kind first, then help others later. Black people had better
learn to do this as quickly as possible, before it is too late.
Time is running out.

The aliens use the money they get from our patronage
to buy $75,000 homes and wall-to-wall carpeting (while most
of us inherit wall-to-wall roaches); they use our money to send
their children to college and to private schools in the suburbs,
and our children have to remain in the inferior schools of the
ghetto; they use our money to take three weeks’ vacation in
Rome, Berlin, Paris, Seoul, Tokyo, or Hong Kong, and most
of us are lucky if we can get out of the dirty ghetto at all. In
short, the aliens in a very short period of time rise higher and
higher up the social ladder, and most of the blacks get lower
and lower. Our money does not circulate in the black commu-
nity; it immediately goes out of our community and benefits
the people that discriminate against us and do not work for
our fundamental interest. The answer to our prodigious prob-
lem will be rendered in later chapters, but for now, suffice it
to say the benefits for the establishment of black enterprise
outweigh the disadvantages.

In the beginning, the price of patronizing black businesses
will be high, in some cases. However, in the long run it will
be beneficial to the black community as a whole. How so? 1.
It will create jobs; black businesses and jobs will engender
more self-esteem and respect for one another. 2. It will remove
the blight from the community. 3. It will make the black
economically self-sufficient. 4. The problem of job discrimina-
tion will be reduced. 5. Black businesses will have the ability
to retain the professionals and people of high standards in the
community, which is necessary for a good image and revitali-
zation of the black community.
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The Black Political Struggle after the Civil War

Background

The principle issues that led to the secession of the South-
crn states and the Civil War were states’ rights, the tariff,
slavery, and the struggle between the Democrats and the
Republicans for control of Congress. During the period be-
tween 1790-1860, the Democrats controlled the federal gov-
ernment for fifty years out of seventy. During this period, the
Democratic party was the party of the slaveholders. Abraham
Lincoln’s Republican party freed the slaves and began to give
them civil rights.

Perhaps, it is more proper to say that the blacks freed
themselves with the help of God. The Civil War started in
1861, and in the early stages of the war, the Union army
suffered several major defeats; the second battle of Bull Run
was a major Union disaster. Defeats like this one motivated
Lincoln and others to recruit blacks into military service, a
move that, up to this time, the men in power had resisted.
The industrial might of the North and the flower of white
manhood could not alone win the Civil War for the Union of
the United States! This fact is confirmed by Abraham Lincoln
himself. When requested in the year 1864 to give up the use
of black soldiers, Lincoln declared, “Take from us and give to
the enemy the hundred and thirty, forty, or fifty thousand
colored persons now serving us as soldiers, seamen, and labor-
ers, and we cannot longer maintain the contest [the war].”!
History demonstrates that most wars fought by the United
States could not have been won, except with the help of God
functioning through the unwavering loyalty and supreme sac-
rifice of the black man. After contributing his body, sweat,
toil, tears, souls, minds, and blood for the development and
security of this nation, the black man has still not acquired
complete social and civil rights, but is slapped in the face
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of tremendous racial pride; it is the removal of the decadent
slave mentality. It is black nationalism, is the utilization of
this African-Hebrew-Israelite culture to acquire stupendous
economical power to help solve the increasing unemployment
problem. This breath will revitalize the black man, bring him
to life, and impart to him knowledge and the understanding
to direct his affairs in every compartment of life so that the
masses of black communities will be safe from destroying them-
selves. Moreover, every other nationality is using the black
man in his own home and community. This means that they
are exploiting the black man, and the black man allows it.

The sociologists and psychologists for decades offered a
multitude of various remedies to lessen the social problems
in the black community; those that are responsible for destroy-
ing black people will not save black people, nor will the solu-
tions work (which the blacks learned from the oppressor). At
the time I write this, we have reached the year 1981; 116
years have passed since the blacks™ liberation from physical
slavery, and they still don’t receive justice in the courts. Fur-
thermore, many Oriental persons can immigrate to this coun-
try and overnight they become the blacks’ masters. Blacks
have been here so long, and it seems that they just can’t get
themselves together to accomplish anything for the masses.
Every conceivable method has been tried but one, and that
is the solution of the Creator God. The emergency of the state
of affairs in the black community and in the world requires
corrective and effective solutions. The solutions that I render
in this book are not predicated on European or Western racist
views; however, they are founded on Afro-Asian-Hebrew-Is-
raelite interpretations.

After the black man in America acquires his Afro-Israelite
culture, the things he needs most are the laws of God and
the spirit and will to do these laws. I am convinced that many
of you don’t want to hear this, but the laws of the Creator are
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the only things that will save the black man and even the
whole world from complete destruction. Now, the breath that
the prophet Ezekiel talked about is nothing but the spirit of
God. Listen what the Universal Creative Force said to the
Israelites (black people in America): “A new heart also will 1
give you and a new spirit will I put within you and T will take
away the stony heart out of your flesh and I will give you a
heart of flesh and T will put my spirit within you and cause
you to walk in my statutes and you shall keep my ordinances
and do them” (Ezekiel 36:26).

The expression “stony heart” simply means a hardhearted
person who will not do God’s laws. The expression that we
use today is “coldhearted” or “coldblooded.” In the Bible, the
prophets refer to Israelites, our black ancestors, as a stiff-necked
and rebellious people, a people with stony hearts who would
not show merey to a senior citizen or anyone else but would
knock them down in the streets and take their money. On
the other hand, the Creator God said he would give his people
a “heart of flesh,” a “new heart,” and a “new spirit.” The breath
of life that enters the dried bones or the dead black people
in America is the new spirit or good spirit as opposed to the
evil spirit.

Then he said unto me, son of man, these bones are the whole
house of Israel: behold they say that are bones are dried, and
our hope is lost; we are cut off for our parts.

Ezekiel 37:11

As you can see, the Creator God revealed to the prophet,
in the eleventh verse, who these bones represent. These sym-
bolize the entire house of Israel, which developed from the
twelve sons of Jacob and became the twelve tribes of Israel
(Genesis 35:23). But at first, the prophet did not know who
these bones represented although he was an Israelite. There
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is profound meaning in the fact that Ezekiel did not recognize
the identity of these bones. Can the reader guess?

Some people speculate that these bones represent the
resurrection of the dead from their graves. When one has
knowledge and understands the interpretation, symbolism of
the Scriptures, and God’s plan on earth, we are convinced
that those who maintain this school of thought are remote
from the truth. The prophet Ezekiel did not see dead bodies
or skeletons in a burial grave of a cemetery, as we know them.
He saw various bones disconnected and scattered over the
surface of the valley. The prophets spoke in symbolic language
many times, and in due time 1 shall prove that the dry bones
represent the revival and restoration of the people and nation
of the Israelites. The symbolism in this chapter, in particular,
is extremely profound, and it could not be completely under-
stood until now, the time of the end, which is in our days.
Daniel, the holy man of God, said, “And I heard, but I under-
stood not: then said I, O my Lord, what shall be the end of
these things [events]? And he said, go thy way, Daniel. [This
means “don’t ask anymore questions”] for the words are closed
up and sealed till the time of the end (Daniel 12:8-9).

Now, that the time of the end has arrived, we can unseal
and explain the hidden meaning and symbolism in the Bible,
oh my people! First of all, let us remember that the Creator
God carried Ezekiel down into a valley that was full of dry
bones. Take notice that the bones were not located on the top
of a hill but in a valley. This fact indicates the depth or lowness
to which the Israelites would be reduced. Generally, men
establish cemeteries on high ground, not in valleys.

The prophet walked among these bones and analyzed
them in great detail; he saw that they were not even skeletons,
but dried, disconnected, unidentifiable bones dispersed over
the surface of the valley. The bones had become subjected to
all kinds of unimaginative and horrible conditions and became
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dried over an exceedingly long period of time. When the Lord
asked Ezekiel, “Can these bones [people] live?” he answered,
“Thou knowest.” Let us analyze the answer of Ezekiel and
study its implications. The prophet was actually saying, “I
don’t think these dried bones can live, but there is nothing
impossible with you, O Lord. Thou knowest, not 1.”

The Lord asked Ezekiel, “Can these bones live?” Black
people today paraphrase the same question in their own way:
“Do you think that black people will ever get themselves
together?”

“Nope! A nigger ain’t s =

“Do you think that black people will ever do anything
right?”

“Nope! I don’t know what is wrong with yo' people”

“What do you mean yo' people? They're not my people,
but yo’ people.”

Oh, but God knows what is wrong with “yo’ people”; they
are a dead people.

Again he said unto me, prophesy unto these bones and say
unto them, O ye dry bones, hear the word of the Lord.

The Creator God has issued a proclamation to the Afro-
American-Israelites to stop, look, and listen to the word of
the Lord. It is the Creator who controls your destiny and the
fate of the world, whether you want to realize it or not. 1
know that many of you don’t want to hear anything about
religion or God. Your ancestors did not listen to the prophets
of old. They would not incline their ears to hear, so I know
you are not going to listen to me (Jeremiah 44:1-5). Many of
you don’t want to change your evil ways or your life-styles.
The forces of good must unite to fight the forces of evil, or
else the world or our community will not be safe for anybody.
The black man and woman in America are commanded by
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God to hear the word of the Lord: “O ye dry bones.” Will
you listen? This is the first step to take in order to save our
neighborhood from social decay, or are you too busy or ad-
dicted to the sound of music or to the television shows? You
are addicted to “Dallas,” “Good Times,” “Dynasty, “What's
Happening,” “Love Boat,” “The Jeffersons,” and, of course,
“Fantasy Island.” Yes! You are living in a world of fantasy, so
don’t be surprised one day when you return home to find out
you are missing all your furniture. Set your priorities in order
and “hear the word of the Lord, O dry bones.” The Creator
can not help us until we listen. A black man said to me last
year, “How can you make the assertion that we are Israelites
when we don’t possess any records or tradition of being the
children of Israel?” My retort to him was like this: If the
prophet Ezekiel, who was also a priest and a living Israelite
at the time of his vision, could not recognize the identity of
the dead, dried bones scattered in the valley, how can you
expect the dead bones (black people) to know their own iden-
tity? The dead cannot lead the dead. Just as the identity of
the bones had to be revealed to the prophet, the Creator God
had made known to me and other Israelites the true identity
of the black man in America. Again, the fact that Ezekiel did
not recognize the dried bones means that most people in the
world would not be able to recognize the identity of the black
Americans, not even the white Jews; so don’t be surprised
one bit if a white Jew says that black Americans are not Israel-
ites. For the most part, white Jews are converts to the Jewish
religion in the first place.

Therefore prophesy and say unto them, thus says the Lord
God, behold, my people, I will open your graves, and cause
you to come up out of your graves, and bring you into the

land of Israel. Ezekiel 37:12,
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Rabbi Matthews is shown holding the Torah (the five books of Moses).
He organized a congregation of Ethiopian Hebrews in 1918 in New York
City and ordained many rabbis. Inset shows some Ethiopian Israelites learn-
ing more about the Hebrew culture in Israel.
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Again, we must remember that the word graves here
does not mean a big hole dug in the ground, but the meaning
is symbolic and refers to the nations that hold the black Amer-
icans powerless in slavery, captivity, oppression, and a state
of ignorance. How do we know this? “I will open your graves”
means that the Creator God will unlock the gross condition
of ignorance we are in that binds us to impotence and social
decay. He will remove from us the darkness of the Western
World and give us the light of the East. (“I will cause you to
come up out of your graves and bring you into the land of
Israel.”) In order for the Creator to bring us into the land
Israel, the grave has to be the countries of our slavery, captiv-
ity, and oppression.

Is There a White Jewish Racism?

During the 1970s, the General Assembly of the United
Nations introduced and approved a number of resolutions
condemning Zionism as a form of racism. From 1870 to about
1948, most of the land acquired in Palestine by European
Jews was purchased from the Arabs. However, around 1948
and extending into the future, the Israeli government occupied
Arab land they took in battle for strategic military reasons;
the consequence of the Arabs losing was the Arabs lost these
lands, consequently creating a horrible refugee problem. This
was the basis for the anti-Jewish resolutions in the United
Nations condemning Zionism as a form of racism.

It is not my intention at this time to deal with the Pales-
tinian refugee problem. I will leave that for another book.
However, it is my fervent desire to analyze and investigate
in order to determine if racism exists within the world Jewish
organizations or within the Israeli governmental apparatus and
if so to what extent. Let us commence our investigation by
looking backward into history.
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We must remember that Jacob, the father of the twelve
tribes of Israel, departed from Canaan (now Isracl) and went
down to the neighboring African country of Egypt with his
family of sixty-nine people. Here, in this African environment,
the Israelites multiplied until they numbered over a million
people. Yes! Along the Nile River in Mother Africa was the
incubator of the ancient Israelite people. It is common knowl-
edge now that Hebrew-Israelites lived in Africa before they
existed on any other continent. Finally, the Israelites led by
Moses and Joshua established themselves in the African coun-
try of Canaan, then controlled by Egypt. Here they con-
structed a nation ruled by many kings: Saul, David, Solomon
and so on. After existing as a nation for over 200 years, the
Israelite nation split in two and was on the verge of civil war.
The southern kingdom was called Judah, and the northern
kingdom retained the name of Israel.

Finally, a new empire arose, Assyria. It conquered the
northern kingdom of Israel and dispersed the Israelites in the
Middle East in 722 B.C. About 135 years later, another world
power, Babylon, conquered the kingdom of Judah and carried
the Judeans (Jews) as captive slaves to Babylon. After the
Judeans had remained in Babylon (modern Iraq) for seventy
years, Babylon was conquered by yet another power: the Per-
sians. King Cyrus of Persia permitted the Judeans to return
to the land of Judah and to rebuild Jerusalem and the temple
beginning in 516444 B.C. The land of Israel always stood in
the way of new conquering powers: It was Greece in 332 B.C.
and then Rome in 68 B.C. The Romans put a complete end
to the Judean State in A.D. 70 with a great slaughter and taking
them into captivity. The aforementioned world powers con-
quered the land of Israel from the north. As always, marching
armies create a refugee problem; consequently, over a period
of seven hundred years, hundreds of thousands of Israelites
fled to the bordering African state of Egypt, and by the year
1 A.D. there were more than 1 million Hebrew Israelites in
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the three African countries of Libya, Egypt, and Ethiopia
combined, with minor penetrations in the Sahara and other
parts of West Africa.

At this juncture of history, the highest concentration of
Israclites was in Asia and Africa, but with the Roman era,
there began a slow movement to Europe. The Romans trans-
ported Israelite slaves to the city of Rome; other Israclites
migrated to Rome and other cities in Europe. These black
Jews built communities and synagogues, owned white ser-
vants, converted many of these servants to the Israelite reli-
gion, and intermarried with them. After hundreds of years in
Europe, the Israelites became lighter and lighter in color;
they began to call themselves Jews or Jewish people. They
had practically no contact with the Jews of Africa and Asia.
they spoke a new language called Yiddish; it is a German
dialect written in letters of the Hebrew alphabet and contain-
ing elements of Hebrew, Russian, Polish, and other languages.
There developed a complete new culture known as Yiddish
culture, modeled after European ways of life. When white
supremacy developed in Europe during the sixteenth century,
Jewish thought and life began to be flavored with it; this is
evident in the white biblical pictures they made and their
straightening their hair. They used a different pronunciation
in Hebrew, and their religious services changed considerably,
compared to those of the Afro-Asian Israelites. They adopted
Furopean names such as Sakaloff, Pearlstein, Weinstein,
Kleinbaum, Weizmann, and Jabotinsky instead of Hebrew
names such as Yaakov, Yirmiyahu, Eshmelek, Eshmelek,
Shmuel, Ahaz, and so forth. These Jews removed themselves
so far from their once African homeland, that, as a result, they
began to think like Europeans. in their new white skin. From
then on, they were known as Ashkenazi or German Jews.
Most of these Ashkenazi Jews are found in Europe, Australia,
South Africa (a racist country), Canada, and the United States.
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As the twentieth century arrived, the Jewish institutions in
the European world perpetuated the concept that the biblical
Israelites were white, to the point of forgetting that the Israel-
ites were black.

In the famous movie titled The Ten Commandments,
Yul Brynner played the role of the African phaorah and
Charlton Heston, with his conspicuously Caucasian features,
played the part of Moses, the leader of the African Hebrew
slaves. If the ancient Hebrew slaves had been white, perform-
ing rigorous work day after day, under the intense heat of the
African sun, which reaches 120 degrees, under these condi-
tions, they would have died out completely during the first
summer of slavery, because of heat strokes.

The Sephardim or Afro-Asian Israelites

The word Sephardi means “Spanish”; it refers to the Afro-
Israelites who lived in Portugal and Spain when the Moors
ruled that country for seven hundred years. However, its
meaning has developed to a much broader usage; its broad
meaning is now applied to non-European Israelites or the
descendents of them, who lived in Moslem countries or in
Afro-Asian countries, period. Another name applied to these
Israelites is “Oriental,” because they are from Eastern coun-
tries or countries with an Eastern culture as opposed to West-
ern European culture. The complexion of these Sephardic
Israelites ranges from jet black to high yellow. Many of the
Israelites from Iran are yellow, from Morocco they are brown
and yellow, from Egypt they are yellow and brown, and from
West Africa they are black; in other words, the Israelites in
Afro-Asian countries look like the people in those countries.
The music and dress of the Israelites in the Moslem world is
the same as that of the Moslems in those countries. In addition,
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the Sephardic Israelites speak the purest Hebrew dialect, and
this dialect is the official language of the state of Israel. Another
fact that separates the Sephardic Israelites from the Ashkenazic
Jews is that the Sephardics never became the perpetrators of
racism; color was never an issue to them.

Destruction of the Afro-Asian Israelites

By the sixth century, the black Hebrew Israelites had
increased in such large numbers that they were found through-
out the Middle East. They had at least two kingdoms in south-
ern Arabia, a kingdom in Ethiopia, large settlements across
North Africa and the Sahara Desert, a kingdom just south-
east of the Senegal River; there was the Hebrew kingdom of
Ghana, and there were numerous Hebrew Israelite settle-
ments all along the West African coast as far south as the
country of Angola. Some of these Hebrew Israelites converted
to Islam. Others amalgamated into indigenous African tribes,
and many were transported as slaves to America. (For detailed
information, read From Babylon to Timbuktu.)

In order to understand the attitude of European and Euro-
pean Jews toward Afro-Hebrew Israelites, we must, therefore,
scrutinize past world events. After the fall of the Roman Em-
pire in the year A.p. 476, Europe slept for a thousand years;
this period in Europe was called the Dark Ages. Practically
no knowledge derived from Europe. During this same period
of time, the hearth of the Afro-Asian world pulsated with
tremendous commercial and intellectual activity; also, the
Muslims and the black Hebrew Israelites contributed greatly
to all the sciences. Gradually, Europe began to be stimulated
by the intellectual activity of Africa and Asia, and the Renais-
sance (or rebirth) took place in the fourteenth, fifteenth, and
sixteenth centuries.
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After her one thousand years of sleep, Europe awoke and
began to colonize Africa, Asia, and the western hemisphere.
The Europeans knew very little about Africa; that is why they
referred to it as the Dark Continent. As the Europeans
explored Africa and transported its sons and daughters into
slavery, Africa came under the complete domination of the
powers of Europe. At the Berlin Conference in 1880, the
European powers divided up Mother Africa. In essence, this
meant that white supremacy and racism must take precedence
over everything else; this meant that all the glory that once
belonged to Africa, the Moslems, and the black Hebrew Israel-
ites would now be undermined and blotted out. These events
and various others clearly drew a demarcation line between
Europeans and Africans and a division or wider gap between
European Jews and African Hebrew Israelites. Like some
other white Europeans, some white Jews began to interpret
and write books that were flavored with racism.

The White Jews versus the Black Israelites Controversy

In the year 1969 until the present day, alatent controversy
grew in greater proportions about the black Israelites. The
controversy centered around the fact that the Jewish commu-
nity in the United States and the state of Israel denied categor-
ically that the black Hebrew Israclites were culturally con-
nected with the ancient nation Israel and were the descendents
of the ancient twelve tribes of Israel. This vehement con-
troversy evolved because of two major events.

The first was a domestic event that manifested itself with
the publication of my book From Babylon to Timbuktu. The
pertinent information of this book relevant to our subject under
discussion here is the assertion that the ancient Israelites were
black, that they migrated to most parts of Africa, and that

113



these Israelites were transported as slaves to the Americas.
The second event was an international one. A group of black
Israelites, in 1969, departed from the city of Chicago and
landed in Liberia, West Africa. After residing in Liberia a
short time, they departed for the land of Israel. When they
arrived in Israel, the first, second, and third groups were
admitted to the country and given tourist visas, pending a
decision on their permanent status. Tourist visas are temporary
permits that can be renewed at any time, depending on the
discretion of the government. The black Israclites claimed
that they were bonafide descendants of Israel; the government
claimed that they were “not Jews” but blacks pretending to
be “Jews.” Moreover, the Orthodox rabbis control the portfolio
of immigration to the land of Israel, and they maintained that
the black Israelites must undergo formal conversion in order
to acquire permanent citizenship. This the Israelites refused
to do, asserting that “we are already Israclites, and there is
no need to convert.” The state of Israel and the black Israelites
are now deadlocked, neither side budging one bit. I recognize
the fact that rabbinical, talmudic law states that a Jew is one
who has a Jewish mother or one that converts to Judaism.

According to this rationale, if the mother was not Jewish or if

she cannot prove her Israelite background through established
records or witnesses, any offspring cannot be Jewish; this is
talmudic law based on the Torah or the Hebrew scriptures.
Some people might ask from what book of Hebrew scrip-
tures the black rabbis derived their conclusions about the
Jewish mother. It is written in Ezra 9:13 and 10:11 that the
Jews had taken Canaanite and Moabite wives and had children
by some of them. Ezra, the rabbi, and Nehemiah rebuked
the Jews and commanded them to put away their strange
wives. Why? Because the wives and the mothers of the chil-
dren were not Jews (Israelites), the wives had not converted
to the Jewish religion, the children had not been reared in
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the Hebrew religion, and the children spoke in the language
of their mothers and could not speak in the Jews' language
(Hebrew—read Nehemiah 13:23-25). As a consequence of
events in the day of Ezra and Nehemiah, they enforced the
law of the taking of strange wives and made it erystal clear
that any children from those illegal unions were not Israclites
or Jewish, because the mother had not converted. The reason-
ing on a broader level is this: The mother is with the children
most of the time. She teaches and trains them; whatever the
mother is, the children will be also.

There is a case in the book of Ruth wherein the Israelite
Boaz married a Moabite woman. Was this marriage legal? Yes,
it was. The Moabite woman, Ruth, converted. She said to
Naomi, “Entreat me not to leave thee, or to return from follow-
ing after thee: for whither thou goest, I will go; and where
thou lodgest, T will lodge: thy people shall be my people, and
thy God my god.” These words of Ruth show her first step
toward her complete conversion: a willing heart.

As regards Ezra, he was a priest, a scribe, and a lawyer;
the scribes in his days were interpreters and recorders of the
law. By the time 168 B.C., the scribes had developed into the
Pharisees; the word for Pharisees in Hebrew is Pirushim,
meaning “Interpreters of the law.” The Pharisees also were
called rabbis, which means “teachers of the law” or “judges.”

Now, getting back to the rabbis, I have no fight against
talmudic law. In fact, the Talmud was compiled by the black
Israclite-scribes and rabbis between the years 500 B.c. and
A.D. 500; However, my fight is aginst the interpretation of
the law rendered by certain narrow-minded white racist rabbis
who interpreted Hebrew law in the strict sense, rather than
in the sympathetic, open-minded sense, in light of the
prophecies and historical facts that shape modern conditions.

These historical facts are detailed in my first book, From
Babylon to Timbuktu, and the reader is advised to consult it.
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In short, this book describes the migrations of the ancient
Israelites to most parts of Africa. There, the European cap-
tured them and transported them to America. On the other
hand, there are the prophecies of the twenty-eighth chapter
of Deuteronomy and others, which I explained earlier in the
chapter on curses. According to these curses, many of the
Israelites were supposed to lose their country, history, dignity,
power, language, culture, traditions, and family connections.
Let me explain a prophetic verse from Deuteronomy 28:32
in order to make a relevant point about the loss of family
connections; this verse reads as follows: “Thy sons and thy
daughters shall be given unto another people and thine eyes
shall look, and fail with longing for them all the day long: and
there shall be no might in thine hands [to save them].”
Now these white rabbis want the black Israelites to submit
family records to prove that they are Israclites. Now tell me
how in the world can black Israelites possess written family
records when a son and a daughter were sold as slaves to
different masters hundreds of miles aparts and it was illegal
for a slave to learn to read or write? It is ridiculous; it is

comparable to putting a man’s eyes out, then asking him if

he can see.

In regard to conversion, it is like confessing that we are
not Israelites. It is like endorsing a racist system, with its
distortions of the black man’s history. Furthermore, we are
reclaiming our heritage and returning to the true God. I shall
reclaim, but shall not use your term “conversion.” Black Israel-
ites own their synagogues, houses of prayer, and temples;
they don’t need your hypocritical conversions. The creator
God said, “And it shall come to pass, when all these things
are come upon thee, the blessing and the curse, which I have
set before thee and thou shall call them to mind among all
the nations, whither the Lord thy God hath driven thee. And
shall return unto the Lord thy God, and shall obey his voice
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according to all that I command thee this day, thou and thy
children, with all thine heart and with all thy soul. That then
the Lord thy God will turn thy captivity and have compassion
upon thee, and will return and gather thee from all the nations,
whither the Lord thy God scattered thee.” (Italics are the
author’s.)

The command of the Creator God to his people is to
return unto him; this means to reclaim and return to the law
of God. Reclamation is the direction for the Israelites to take,
and conversion is for non-Israelites.

Many white Jews will no doubt ask the question “How
can you call us racists when we have suffered for centuries?
And, recently, we lost six million in the Nazi persecution.”
Indeed, they have suffered all kinds of prejudice. They should
know the feelings of black people who are the victims of prej-
udice and there should be virtually no prejudice among them.
Nevertheless, 1 have observed the racism among them, and
I shall detail more acts of prejudice within Jewish institutions
throughout the world, particularly in the state of Israel.

The acts of racism must be exposed. The black Israelites
have suffered for thousands of years until now; the black people
are suffering in South Africa; the extreme right wing and the
Ku Klux Klan are moving throughout America like a tornado.
The urgency of the times demand that the voices of militancy
and justice be heard; this is not the time for moderation. Let
me quote you the words of one of the great abolitionists,
William Lloyd Garrison, a white man: “I will be as harsh as
truth, and as uncompromising as justice, On this subject [slav-
ery] I do not wish to think, speak, or write with moderation.
No! No! Tell a man whose house is on fire to give a moderate
alarm; tell him to moderately rescue his wife from the hands
of the ravisher; tell the mother to gradually extricate her babe
from the fire to which it has fallen; but urge me not to use
moderation in a cause like the present! I am in earnest—I will
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not equivocate—I will not excuse—I will not retreat a single
inch—and 1 will be heard.”

Pertaining to the subject of racism, there are various
degrees of racists. There are primary or overt racists; these
racists don’t conceal their thoughts or acts. An example is the
Klu Ku Klan. Moreover, there are the secondary or covert
racists; sometimes these can be the worst kind, because they
are hard to detect, behaving in sly ways. Many white people
and some Jews don’t shout in public, “Hey, you n r’; Jews
don’t advise the incarceration of blacks in concentration camps;
Jews don’t burn Ku Klux Klan crosses nor lynch black people.
In view of this, what is the racism of the Jewish institutions
and the government of the state of Israel? This racism is the
guilt by gross omission and distortion of the history of the
original black Israelites; this racism is guilt by gross neglect
of the interest and feeling of black Israelites and simultaneously
pretending that the white Jews are the classical friends of the
black people in America.

Who Are the Falashas (Ethiopian Black Jews)?

The Falashas, or Ethiopian Jews, were discovered by the
European world during the eighteenth and nineteenth cen-
turies, first by James Bruce and then by Joseph Halevy in
1870. Before the white man came to the Falasha country, they
never knew that any other white Jews existed and were sur-
prised.

According to the traditions and records of the Falashas,
they are the descendants of King Solomon and the Queen of
Sheba, through their son Menelik. According to their records,
Solomon sent a thousand Hebrews from each of the twelve
tribes of Israel to Menelik. They retained the Hebrew culture,
and from them the Falashas are descended.
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Even the former emperor of Ethiopia, Haile Selassie,
claimed descent from Menelik, and it is evident that before
Christianity came to Ethiopia, there were Jews in Ethiopia.

The Falashas consequently call their religious leaders
“priests,” in the tradition of the Torah, and strictly follow the
Mosaic laws regarding diet, festivals, circumecision, ritual
purification, and the Sabbath, which is observed in their
synagogues built with the ark for the law and a shield of David
(Star of David).

For the past three thousand years, the Falashas have
lived as Jews in Ethiopia; this was before any Jews ever lived
in Europe. In the third century, they numbered over a million.
In the sixteenth century, their number was reduced to five
hundred thousand; by the eighteenth century their number
had declined to two hundred and fifty thousand; today there
are only twenty-five thousand left. Their declining numbers
are attributed to disease, poverty, and distress among the
young, who are like sharecroppers on Christian land and drift-
ing away from the immediate community in search of jobs.
European missionaries for many years have been successfully
making the Falasha a special target.

Zionist Racism against the Black Jews of Ethiopia

Although some sincere white Jews, such as Jacque Fait-
lovitch, J.I. Fishbein, Dr. Harel, Mario Felsher, and a few
other, did a great deal to help the Falashas, much of their
efforts and pleading to assist the Falashas in immigrating to the
land of Israel fell on deaf ears. The Jewish world, including
the state of Israel, said that there was no adequate proof that
the Falashas are Jews. Therefore, in the beginning, very little
was done to help them.

Whenever a white Jew brought back a report about the
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details of Falasha life and history, the white Jewish world
asked the question “Are they really Jews?” This was like asking
if they could be Jews and black, too. Most of the Jewish world
treated the Falasha issue as if they were monkeys in a zoo.
By their behavior, the white Jewish world made it plain, by
implication, that they could not believe they could be as-
sociated with black Jews. But if no one is surprised that a
black person is a Christian, then they should not be surprised
at a black Jew, because black Jews were in Africa thirteen
hundred years before the birth of Christianity. If no one is
surprised about a black Muslim, then no one should be sur-
prised about a black Jew, because the black Jews existed in
Asia and Africa eighteen hundred years before the birth of
Mohammed. When the pope came to America, he visited and
accepted the black Catholics. When Muslims from Africa visit
Mecca, they are accepted. But some Israelis do not accept
black Jews. Since the Ethiopian military regime took power
in September of 1974, after the ouster of Emperor Haile Selas-
sie, the Ethiopian Jews have been facing extermination by
their own countrymen to a more rapid degree. One young
Falasha by the name of Jonas said that Jews were never allowed
to own land in Ethiopia and for centuries have been serfs
under the feudal landowning system. Now, he said, the regime
refuses to extend the agrarian reform to include Falasha own-
ership of land, with the result that the Falashas are taken into
slavery or murdered. He reported that some 2,000 Falashas
fled from their villages to avoid being sold into slavery, but
many more could not escape this fate.

Jonas also describes atrocities against Falashas, including
the raping of young girls in front of their parents and forcing
young girls to work as slaves for several families at the same
time. He also recited the case of a Jewish woman whose breast
was cut off to prevent her nursing her infant.

After one hundred years of procrastination, the white
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Ethiopian Hebrews in their homeland of Africa. They have lived there
for 3,000 years and were living there long before there were any organized

nations in Europe.
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